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iti hly two-
i of progress as the modern world ux}derstands it is roughl;
hunc;l;:g y‘ifa?-s olg. %‘he Greeks had no word for it, beca_use they ;on:?t‘éer?z :é
man as involved in the process of temporal Nature, which wasdc :l: S orized
by the cycle, the endless cycle of birtl}. growth, 'decay and ea .and e
ancients the repetitious patterns in the history 9f city-states, naltxox}s and em.
pires were taken as proof that man also was fiomxnated py the cycle o f{s tsp o
recurrences in Nature. Even Platonic idealists and Epicurean 'naturat le ts w
in agreement that Time and Nature, being a cycle, were man’s grea datina'
that Time did not offer man the necessary means of fulfilling a glog:)us e g:
but was a ravager from which there was no escape. The cyclical qut 1 his
tory explains why so much of the litergtu_re and p.hxlosophy of the fm;n ent world
was dominated by the mood of fatalistic despair. There were, indeed,

suggestions of a theory of progress in ancient thought. Thucydides traced the |

- » g H ed
ns from barbarism to civilized culture,.but \x{hen Athcn's declin
Eiox"”ettﬁr(:\fegﬁethe cyclical theory. Lucregius also be}xeved ina ter];tan:rle t;;l;e:ry
of progress until events drove him lgack into despau'._ However mqnced thg;
ward swing of the cycle of history might seem, the anf:n’.:nts wexl:)e cc:jn\t{xat
Time would bring the wheel of Fate around to men’s inevitable defeat..

The Christiaon Conception of Time and History

Against this dark, pagan cyclical conceptign .of history, Bll')h;:'afl I:Iet::xf
and Christian thought introduced the Messianic idea that man’s 1i etx:ln i
poral naturc moves toward a significant future, a futurp thgt does no nerdy
stand over Nature, but opens up at the end of temporal Time into a superr'xs ture
eternity. This revolutionary conception of ‘Tm}e gppeared first in man
vidual life, but it was soon applied to his soc!al life in the formof a l;:iezg lfr(::t:g
tion of history and tentative theory of social progress. _Among t ; Choistian
of the Fourth Century, Eusebius, Ambrose and Prudentius contende

universal acceptance of Christian morality and discipline would result in such }

good social consequences that a future Utopian kingdom on earth would beas-

sured. This Christian theory of progress was justified by the idea that Gods |:
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will should be done on earth as it is in heaven; social salvation was the approxi-

metion, on a mundane level, of the ultimate meaning of life beyond history in
personal salvation.

Nevertheless, as St. Augustine readily saw,

there was grave danger that
through this application of Christianity to social

affairs, men would come to

accept Christianity not because it was true, not for its religion, but because it;
was materially useful, socially convenient or culturally brilliant; in short, be-,,

»

cause it was an instrument of social progress. In time these utilitarian Christians
might become Christian Utilitarians, They might not argue that social progress
followed from accepting the truths of Christian revelation, but that acceptance
of Christianity depended upon proof of the truth of jts revelations through evi-
dent social progress. What was even worse, the Christian idea of social prog-
ress could evolve into a theory of poetic justice, in which God was expected to
make the meek inherit the earth by showering material and social rewards upon
the faithful. Should the theory of poetic justice prevail, how could men dis-
tinguish the things of God from the things of Caesar? Furthermore, Christians
who had made social progress depend upon the acceptance of Christianity, or
who believed that in worldly affairs God was on the side of the righteous, or who
in any way identified the kingdom of God on earth with the material and social
welfare of any empire or institution, were likely to reject Christianity as false
when the worldly interests and civil order to which they gave allegiance failed

or was destroyed. This was precisely what happened when the Germanic bar- -

barians destroyed the Roman Empire, and St. Augustine wrote The City of God
not only to combat the pessimistic pagan cyclical theory of history, but also
the worldly optimism and insipient heresies of the utilitarian-Christian theory
of progress.! From St. Augustine’s
divided over the idea of progress in two different but not irreconcilable
groups. Augustinian Christians, with their emphasis on original sin and the
power of evil, have strongly insisted that the mundane destiny of man is ever
uncertain, unstable and unpredictable, that virtue may fail and wickedness suc-

time to the present, Christianity has been:"

v e

[T

R

ceed, that no necessary or logical connection marks man's personal spiritual: h

destiny in eternity and his temporal affairs in history. Augustinians have been:
most skeptical that individual Christian sanctity will ever become widespread
and lead to man’s social perfection. But those Christians who emphasize man’s
rationality and power of will have maintained the hope that as more men ac-
cept Christianity man will extend God’s divine purpose to his earthly destiny.

The Modern Ideq of Progess

Had it not been for Christianity it is quite probable that the modern theory
of progress might never have been conceived, or that it would have developed its
Utopian objectives in quite another way. For the hope of better and better social
consequences through man's increasing control over historical destiny is com-
mon to the Christian and modern theories of progress. The vital differences are

in the source and substance of revealed truths, in the substitution of science for -

religion, of a deterministic and materialistic conception of man and the universe
for the spiritual realities and moral values of Christianity. These differences
are so absolute that it is impossible for anyone to believe both in Christianity
(or any theistic religion) and in the modern theory of progress. For the past
two hundred years the idea of progress has been based entirely on the asswnp-
tion that the methods of the physical sciences, which have given man so much
power and control over the laws and processes of Nature, can also be applied to

- man himself, to his social, political and cultural problems and activities, so that

man will bring the processes and laws of history under his control. The consistent
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theme of every modern disciple of progress has been that through scientific
knowledge and its practical application in industry, farming, medicine, eco-
nomics, law, politics, the arts, education and morals, historical processes are
modified and improved, that history is made creative, that Time alone is needed
for man to win complete control over history and redeem himself from every
personal and social evil.

The ideas, sentiments and systems of the most prominent modern philoso-
phic and scientific thinkers have combined in various ways to enrich and rein-
force this faith in progress. The beginnings of the theory may be traced back
to Bacon’s renewed insistence on the inductive method and Descartes’ skepti-
cism and rationalism.2 Hobbes, the first real positivist and utilitarian in English
thought, contributed the idea that mathematics supplied the only useful and
valid method of dealing with social affairs. Locke, his chief political enemy and
philosophic imitator, popularized the empirical-rational method among the
French philosophes and Encyclopaedists, who constructed the theoretical and
practical synthesis of the idea of progress for the Eighteenth Century? Condorcet
refined upon Turgot and argued that as the physical objects and social arrange-
ments within man’s empirical perceptions were perfected through science and

education, man’s intellectual, cultural and moral nature would automatically |

improve. Bentham taught that only that which is scieatificaily true is economi-
cally and socially useful for the greatest pleasure (good) of the greatest num-
ber. Comte added that nothing exists, is true or meaningful unless it is subject
to scientific description, measurement and prediction. Darwin’s theory of man's
biological evolution in Nature was translated to mean that man’s social and
cultural nature in history was also necessarily evolving. Rousscau, who aban-
doned his original Calvinist belief in universal depravity for the theory of prog-
ress, retained enough faith in intuitive feeling and sentiment as the basis for
morality to give the whole emotional tone and temper to the idea of progress.
Naturalists like Herbert Spencer were no less infused with Rousseau’s type of
sensibility than idealists like Kant and Hegel. There were, of course, many
other influences both as causes and effects upon the idea of progress, such as
Nietzsche's superman theory and the doctrines of pragmatists and relativists.

But the main currents of ideas all converged upon the cardinal conviction that |

science was bringing the laws of both Nature and history under man’s contral

The following passages by Charles Beard forcefully illustrate the enormous
contrast between the ancient, Christian and progressive conceptions of Time
and history, and the essential objectives of the medern idea of progress.

It is not until commerce, invention, and natural science emanci-
pated humanity from thralldom to the cycle and to the Christian epic
that it became possible to think of an immense future for mortal man-
kind, of the conquest of the material world in human interest, of pro-
viding the conditions for a good life on this planet without reference
to any possible hercafter . . . Technology is the fundamental basis of
modern civilization, supplies a dynamic force of inexorable drive, and
indicates the methods by which the progressive conquest of nature can
be effected ... Technology . . . constitutes the supreme instrument of
modern progress . . .[ Through] technology .. . what was once Utopian
becomes actuality. What appears to be impossible may be sur-
mounted. The ancient theory that mankind revolves in a vicious circle
is destroyed by patent facts. The mediaeval notion of a static society
bound to rule-of-thumb routine is swept into the discard of events.4

Briefly defined, it [progress] implies that mankind, by making
use of science and invention, can progressively emancipate itself from
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plagues, famines, and social disasters, and subjugate the materi

forces of t!_le earth to the purposes of the gooé ligfe-—here and n%l:v?‘f
[Px:ogress is] a synthesis of all explorations, scientific, economic, and
social, of all energies devoted to subduing matter and force to ordered
human 'ends - It is a theory that the lot of mankind on this earth can
be c.ontm.ually improved by the attainment of exact knowledge and the
subjugation of the material world to the requirements of human wel-
fare . . . Its controlling interest is in this earth, in our time, not in a re-
mote l.leaven to be attained after death . . . It is founded on the beljef
that civilization is on the threshold of time.5

These passages clearly reveal that the modern theo is, i
pa y r ty of progress is, -
sence, a' l‘ellglol‘l‘ of materialism. Beard further defines it as I‘2:31 xg)‘k‘xilosop;l‘;‘ﬁf
lustory: and a go_spgl of futurism,” which aims to establish “a society secular
in motive, dynamic in economy, scientific in intellectual interest.” Material

Time, but rather a social redemption of the species through Time. Hi .
therefore: is not somethiglg to be desperately avoided, as thegancients th:::g;{'
nor does it merely complicate and perplex the ultimate meaning of life, as Chris-'
tianity l.m_plxed. To the progressivist history is something gladly to be fulfilled:
hgstory is 1tself_ the clear and ultimate meaning of life. In the religion of progre&s.
lu_stor_y and science replace philosophy and theology, and Time becomes God’
:l‘lme 1s not something that the believer in progress feels he must explain; Time
is that by which hs: explains all things. Since all ignorance, disease, pt;verty
tyranny, war, etc, is contingent upon knowledge through future scientific re:
search, the 'worshxpper of material progress is confident that, given enough grace
through Time, he can solve every unsclved problem, and bring historical
processes so completely under control that in Time mankind will be redeemed
§mce Time has the most yital position in “progress,” the question of whether i;:
: is lat.er than the progressivists think, whether (temporally speaking) Time is

running out and “progress” must have a stop, is very central in considering the
present impasse of the idea of progress. Time, therefore, should not be out of our
rfunds In examining the theory of progress since the First World War, in the
light of the historical circumstances in which man finds himself today. '

The Theory of Progress Since the First World War

That great watershed of contemporary civilizati i
. y civilization, the First World War,
more than confirmed the worst fears of skeptics toward the jdea of pmgress:

trines of moderate and ardent believers. The so-called * loomy Dean”

. St. Paul’s, who mercilessly pilloried the prophets of matfrial pl?:)grgg,l wlazg:btl)é
to say after 1918 that nothing he had ever predicted was nearly half so bad as
what had actually happened.¢ If the pre-war “gloomy Dean” appeared as a
bouncy optimist in 1920, the dark night of the soul engulfed many whose faith in
progress hgd suddenly been shriveled by the red blast of war. This mood particu-
larly 'domm'ated the defeated nations, where moral and economic collapse and
the d.lss'olutxon ‘of old national boundaries and political institutions produced a

- fatalistic despair best expressed by Spengler. Itis a common mistake to digmiss
Spengler as a prophet of gloom because he denied progress as an adolescent il-
lusion and predicted inevitable decay of the West. There is little doubt

| that Spengler was indeed merely projecting the defeat of Germany into a Euro-

- pean gatastrop‘he. ’Nevertheless, his thoroughly unhistorical denial of the
¢ Christian contribution to Western thought, and his deterministic-materialistic
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progress is offered as an alternative to Christianity and all religio "
ro : . n. In the re- -
ligion of progress there is no personal spiritual redemption begyond temporal -

disillusioned many of the faithful, and profoundly modified the hopes and doc- .

[k



i 1 that he was not a skeptic
i f a segmented European history, revea : A
gl;)cr?;trl:sg (t’m: as dgisillusioned believer vyho ?::yt;:azl ggarx:gs:r :iheil t:::hrz m:l;
¢ ism
a vengeance. Spengler’s skgall.ovy pessim o e Freils e
isillusi the optimistic illusions of Kant’ : [ege!

(tlilos::;tlliitxzmrhe:;uzgon of v?hich had led Germans to identify “progress” with the
fulfillment of their national destiny.

The Humoanist Reaction to the First World War

i i i irst World
i igent and interesting reactions to the First
Perhap:dthatinrgzzt;ngtzl,l&%eof moderate English humanists at Oxfolx;;! ?‘:g
pid og::iurr In 1916 they delivered a series of twelve lectures, later pllll ls'ter
b g'Te.on various aspects of the theory of progress. Al!:hough eac| “{gnal
po cssays(zl. his unfaltering faith in “progress,” the general sobnet:y gnd o;:cnsx_war
deapair i these essays stands in the sharpest contrgst to the optimism k? 1:;111: var
S e ments on “progress.” All of them admitted, as Arthur E rch a}g i
rajacr’:iotltl:; ?n 1944, that “progress has been set bs;\ck tl'nt,h th: osg::s;zl vci)gi::?n mood
g “M ogress,” is characteristic of the ) in m

Ja(c:lk'ﬁd esss ?ﬁicaag:lwl; egffected in the theory. J agk§ advised men ’ﬁ» bel:f:'x:
in mc e? rogress, but do not believe in too much of it,” because mora yf. . 'out-

ar moyz; in gneoli'thic age, not brutes indeed any longer, and yet not so ?r
ro stxlthm grutish stage . ’ . The present war . . . has revealed us to ourselves as
S thin ?se in history has ever done, and it has revealed . . . that rnofral p}:oaez
;:;ottxl:tnt%e‘;rly so advanced as we thought hllt was.;'B 'Ag;l:l::g?oil ::;lf{ss c;:;; (t:c ?n -

i i war, in his analysis e

:Jr:;c lxa;r!:;;gésc:nediﬁzg ‘lextat:lias become increasingly paramount in modern

thought:

Had it not been for the progress of science, which has enormou;.lyhix:
it is doubtful if this war, which i

creased the wealth of the world, it is hich 18

taken place at all. Or if a w

inly a war about wealth, wou}d have e N
hma‘:;nbfoken out, it would not have involved the appalling destruft;)tzn
of human life and property we are now witnessmg—sl:mh t:at, v]::lt! e:x
ix million human beings have been .

of two years, about six million
:hsift:c-iive millions wounded, and wealth destroyed to the Fx.tent of
about fifteen thousand millions sterling-—thoughl:;)me .say xt;l 138 \;ell;);
i ke this wealth: science ha:

h more. Science taught us to ma . als
thhtn:ls how to destroy it. When one thinks of how xf:u-ch of t}us. is
attributable to the progress of science, I say it is permissible to raf:l:
the éuestion whether man is a being who can .safely })e enfrustedhw:: "
that control over the forces of nature which science gives h.lm. W zlat i
he uses this power, as he plainly can do, for hls'own undoing? ... Itis
conceivable that the progress of science might involve for us no prog-
ress at all. It might be . . . a step toward the self-destruction of the
human race.g

i i 1 wisdom, Jacks'
1 t science gives man power but not mora! s X,
modg:;r:gixgdptrho;r;z Dermgitted him to raise, bl;;: ggt to esamfni :;'ln:;c:ili
i Y 1 nature. Like all his academic
the whole question of man’s mora ke all bis academic colleaguey
ismi i tary fear by reaffirming his 2
T O o Tlomever War caused most moderate progressi:
n. However, the great War ¢ €
%ﬁrgscsiigga:gatotally the Nineteenth Century belief, best expressed by Herbert

Poge 18

Fourth Quarter—1952-~THE NEWMAN REVIEW THE NEWMAN REVIEW-—Fourth Quarter—1952

Spencer, that progress was both inevitable and proportionate to greater and
greater social heterogeneity. Therefore, the unwavering theme of the Oxford and
Cambridge humanists was that the pre-war conception of progress was too
heterogeneous and circumscribed by local and national interests, that a more
“organic,” “universal,” “completely human, not merely nationalist” conception
of progress, in which man willed progress through conscious collective effort,
would yet redeem mankind. This voluntaristic and collectivistic modification
of the theory was seized upon by the most ardent progressivists, such as John

Dewey, Beard, J. H. Robinson and H. G. Wells, and applied vigorously to new
areas of thought.

The Voluntaristic and Collectivistic Theory

To appreciate fully both the catastrophic impact of the First World War
and the changes it effected on the idea of progress, it is necessary to recall how

profoundly Nineteenth-Cenmry progressivists like Spencer had believed prog-
ress was absolutely inevitable: ,

When it is shown that this advancement is due to the working of a
universal law, and that in virtue of that law it must continue until the
state we call perfection is reached, then the advent of such a state is
removed out of the region of probability into that of certainty . . .
Progress. .. is not an accident, but a necessity . . . [and as] the things
we call evil and immorality disappear.. . so surely must man become

" perfect ... Progress is not an accident, not a thing within human con-
trol, but a beneficent necessity.10

To Spencer history was a vast escalator like H. G. Wells’ Time Machine,
on which man, with or against his will, was being carried by Time onward and
upward forever, The rate of acceleration near the top of this supposed upsweep
of history was far greater and smoother than among the non-scientific and
un-industrialized Ancients, or unenlightened Christians. Most progressivists
interpreted the Great War as an unfortunate accident, a collision in the dark

i iscalculation of man’s historical development. But the ex-
ili i i , Dewey,
Wells and other social theorists to regard progress any longer as inevitable. All
agreed that such a war must never be allowed to occur again, and that therefore
the naive “policy of drift” which had characterized the deterministic theory
had to be replaced by a hard-headed, “realistic” belief in progress, in which
man's conscious collective control over events would be exercised. Where
Spencer and the Nineteenth Century had said ma
or not he wants; Beard 11 and Dewey said man can have progress only if he
wills it. A voluntaristic conception of progress, which insists that men must will
to be saved in their social life, may at first appear strangely anacronistic in the
mouths of social theorists who deny man’s free will. The paradox is readily re-
solved, however, when we realize that what is really meant by “must will” is that
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tionalism, thus ridding the world of heterogeneous religious and political di-
vigions, and making it possible for man to collectively will himself to progress.

The First World War also made progressivists aware that an improved
exteinal physical and social environment was not enough to guarantee “prog-
ress” while men’s twisted and immature mental processes allowed them to be
led by their emotions into disastrous wars. Therefore, the achievements of physi-
cal science and sociology had to be supplemented vitally by psychology and a
scientifically accurate use of language. The enormous interest in psychology
and semantics since 1920 can largely be attributed to this modification in the
theory of progress. Practically every contemporary textbook in the humanities
and social sciences reflects this interest. Beginning with James Harvey Robin-
son’s The Mind in the Making (1921), and running through Watter Lippman's
A Preface to Morals (1929), Stuart Chase’s The Tyranny of Words (1938) and
Harry A. Overstreet’s The Mature Mind (1949), the presses of America pro-
duced a staggering number of works aimed at conditioning man's mental
processes and responses to words according to strictly scientific truths. The
sub-title of Robinson's book “the relation of intelligence to social reform,” sum-
marized the progressivists’ conviction that the one additional thing necessary for
social salvation was scientifically clear thinking and communication,

History Has Discredited Belief in Progress

It should be self-evident that each of these new dogmas in the reformed re- |

ligion of progress has been thoroughly discredited by historical events since the
First World War. The failure of the League of Nations and the rise of new and

more violent forms of totalitarian nationalism have invalidated the hopes for |
greater homogceneity and voluntaristic cooperation. Indeed, the very weapons §

the progressivists had hoped would be used to cure man of all his former social
evils were converted into instruments of still greater inhumanity and destruc-
tion. Psychology and semantics, which were supposed to emancipate man from

the slavery of his egocentric illusions and passions, were developed into power- |

ful instruments of mental torture and political propaganda. In place of the pro-
- gressivists’ universally valid scientific education, new scientific techniques in
mass deceit and indoctrination for evil were perfected. The desire for greater

homogeneity and “conscious group action” was best achieved in Germany and |.
Russia, and it led to evils far worse than those it was supposed to destroy. The |

desire to attain racial purity and political uniformity led the Nazis to murder

millions of innocent people. In Soviet Russia, the desire for economic home- |

geneity led to the extermination of all who opposed the collective farm programs
and series of industrial five year plans, and the attempt to establish atheism s
the religion of the homogeneous Communist state has led to a barbarous perse-

cution of all organized religion. In the Western world the progressivist attack |

upon Iaissez-faire economics was continued long after the real danger had passed

from excessive individualism to the “conscious group action' of a far morein-

trusive political collectivism. In one form and degree or another, the modem

world has been swept toward homogeneity or engulfed by collectivism, and tht }
end result is clearly not another step toward Utopia, as the progressivists had }
hoped, but the unjust limitation or extermination of man's traditional naturl |
and civil rights to his own life, liberty, property and security. The last thre |-

decades have witnessed a world-wide depression, the growth of totalitarin

tyrannies more despotic than any known to man, the enormous growth, eveni §- “ -
b that “man is at the end of his tether,’

‘ ¢l end to which the contempo
! progress,

free societies, of centralized political authority, and another and even mor

destructive world war. To climax these catastrophic events, the atom bombhs §.

made St. Augustine’s words increasingly prophetic: “And for the injury of men
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how many kinds of poison, h
X ds » 1OW many weapons and machines of d i
invented.” Clearly, the cold, clammy and undeniable r:vel::gz:t;??el:::::

Time and history, and the ¢j
" ci i i . .
against the revised theory of ;iggsestzncw if which man finds himself, militate

The Rejection of Progress by H. G. Wells

To those who admit all th
ese facts and still believe j
ress, the apostasy of H. G. Wells may serve as an il(latl:x?l,ifl:ln‘ -

Practi poe

practically overyene used to be familiar in his adolescence with Wells' T G-
sulting from ':éavzltio its crude underlying assumption that despite some lea :e: ’
constantly evolving ﬁﬁﬁyaﬂacﬁdﬁaghig‘;;n';gmm world events have fonowgd a
to break man’s smooth and inevitable progress ::; IV;:;l;it;nly a few minor dips

O » . P ’
ne has yet forgotten Wells Utopian books, in which the fictft?gzgsagg:::t‘:z;

meant by it than they know what
; ha anyon
:g:éc ;;ntd military events of the tlﬁr};iesea?tﬁ;?fiz:
o pubt;is “l,xl;?! 2?;11 a“;:ms despu'a_te race. At the time of his death in 1946
From st e t called, significantly, Mind a¢ the End of I'ts Teth
one might well conclude that Wells’ early Utopian bookes l‘:irs;
me, must have been writter't for

It his [Wells’) thinking has been sound, then this world is at the end of

itstether. .. He [Wells] has come to believe that that congruence with

mind, which man has attributed to the secular process, is not really

there at afl A remarkabi
oo A ¢ queerness has come over life. It ; i
th? lawiv of gravitation no longer functioned in a physical worig et

In his fi i ‘
his final epitaph for man, “doomed formicary,” and in his conclusion

" Wells simply was drawin i
: E out the logi-
rary facts of history had pushed his faith gin
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The.PI:esent Impasse of the Idea of Progress

The truth is, however, that not mankind but the religion of progress is at
the end of its tether. Beard's hope that "*a concept of history as catholic as the
idea of progress will not be dropped in the march of events,” 13 is, of course, still
being realized among green juveniles, enthusiastic undergraduates, and meta-
physically insane professors of sociology and education who take their private
logical speculations as the sole measure of all reality and truth. Nevertheless,
except among those who are ignorant, impervious or indifferent to recent his-
tory, the progressive concept of history has been dealt a mortal wound. Modern
man finds himself in historical circumstances that are themselves the most
eluquent refutation of the progressive philosophy of history. Apart from the
theory of progress, that there is a unique crisis in human affairs probably few
will deny. Qur bloody era is writ large in the image of Hobbes’ philosophy.
Amid the cracked ruins of a civilization built upon a reasonable recognition and
respect for the normative ethics of Natural Law, with its attendant veneration
of inalienable human rights, Hobbes’ man in a state of nature, backed by all
the power of modern science and the Leviathan State, stalks and works his ar-
bitrary will. Yet the real horror of our time is not so much world-wide wars and
depressions as the great degree of wilful deceit, brutality and blasphemy that
has attended these upheavals. When has there been anything comparable to
modern man's denial of the moral law in his social relationships, his general
contempt for contracts and agreements, his series of undeclared and unprovoked
wars, his perfection of techniques of torture, deceit and propaganda, his whole-
sale extermination through persecution and concentration camps of entire races,
natons and established institutions, his eagerness to embrace brutal racial and
economic theories, his veneration of power as an end in itself? We have had
most of these things in the past, but never to such a degree, and it is no longer
possible to dismiss these facts lightly as the evil work of a few power-mad men

who have abused science. The point 'is that although science is not the cause |

of such human depravity, there is absolutely nothing that the scientific method
can do to control the enormous amount of evil which a few men can inflict
upon mankind. The assurance of our physical scientists that an atomic or germ
war, begun by a few evil men, could destroy perhaps eighty percent of our civ-
ilization, makes it impossible to believe that more science will work our salvs-
tion. The recal impasse of the idea of progress is man’s doubt that civilization
can afford another social experiment, however guaranteed by science.

Except for the most mentally agape, the recognition of this impasse has
killed the last possibility of avoiding ugly reality by interpreting man’s social
tragedies as slight digressions from the assumed norms of progress, as dips in the
upward curve of human events, which further scientific knowledge and a more
thorough application of the scientific method will scon eliminate. With the
visible ruins of two world wars around them, even ordinary men are no longer
gladdened by news that science is creating greater and greater power. Today,
living under the constant threat of the atomic bomb or worse, the significance
of Bury’s statement is clear to all: “If there was good cause for believing the
earth would be uninhabitable in 2000 or 2100, the doctrine of progress would lose
its meaning and would automatically disappear.” In short, men crave not more
physical or social power, but more moral wisdom, and a personal ultimate mean-
ing in life, and these are not to be found in science or the idea of progress butis
religion. As Jacques Maritain has said, the events of contemporary history are
narrowing man’s choices more and more to one of two roads: the road to the
slaughterhouse, or the road to Calvary. But the dying illusion of progress wil
continue to drag its slow length along our century uatil all men recognize o
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history teaches them again that ultimatel the scientifi i i
timate process, and that the City of Goy T each man s ood is but a penl-

d, for each ind,
lies beyond the known frontiers of Nature and di: ety el mankind,

s b N puted ram: i i
religion. For religion alone can give man the sense of an ulgarts of history. in

therefore of the true meaning every man finds in hi mate reality, and
thing’s existence. g y s in his and every man’s and every

1For an excellent brief account of the Christia:

t n theory of progres: i
r_e]ected. and the chief arguments against the theory, e B Monmich St.
tine and the Christian Idea of Progress,”
Pp. 346-374.

2The best general study of the theory,
do justice to the origins of the theory and is

Augustine
see Theodore E. Mommsen, “St, Augus-

Journal of the History of Ideas (June, 1951),

J. B. Bury's The Idea of Progress (1920), does not
often superficial and inadequate.

] 3For a good brief account of this point see Carl Becker,
Eighteenth-Century Philosophers (Yale Univ, Press, 1932).

#Charles Beard,
i, xx, xxii and xxiii.

SCharles Beard, A Century of Progress (New York), pp. 3-6.

See W. R. Inge, Tho Idea of Progress (Oxford, 1920).

See F. S. Marvin, Ed., Progress and History (Oxford, 1924).

8Progress and History, p, 133,

UIbid., p. 141, Jacks'
sidered insane,

Tho Heavenly City of the

Introduction to J. B. Bury's The Idea of Progress (New York, 1931)

italics. Before 1914 those who had raised this question had been con-
or at least reactionary obstructionists on the road to progress,

10See George Hildebrand, The Idea of Progress (Univ. of Calif, Press 1949) p.p. 433-447.
1See Beard, Introduction to J. B. Bury’s The Idea of Progress, xxix-xxxi,

12H. G. Wells, Mind at the End of I'ts Tother, (New York, 1946), pp. i-«O.

1Beard, Introduction to J. B. Bury’s The Idea of Progress, xxviii,
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